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A VING perus'd your 
Tlreatiſe of the Compara- 
nie Value of Moral and 


Poſptrve Duties, KC. and 
having the Misfortune not 


ny of your Notions; to 


aſcertain'y your r Opinion, I have recourle to. 


Page 75. wherein you ſay, I hade now 
« run thro all the ſpecious Preteuces ] have 
« yitherto met with for. ſetting the tewo pff 
tive Duties, viz. of the Sacraments, below 
Ar Duties; and none of them appear to 


&« ne f any real Weight. © We need not tbere- 


ore hereafter be afhaid to compare, &c. In 
Page, 67. you alſo maintain, that © The Lie 
© of ; Sacraments may be compar'd to Moral 


« » Duties, and in fams Caſes” Preferrd befors  \ 


* them,” $c.” Page 69. Lou 3 The 
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cc ES ITY 1 5 Fo 3 Duties | 
<« that can be nam'd.” And I think further 
1 may fay truly, that in the whole Ma- 
nagement of this Diſcourſe you ſeem gene- 
rally inclin'd to give the Preference to the 


poſitive Side, without being willing to 
come to any Compromiſe with the Moral, 


as to Equality; which indeed would not be 
accepted on our Part. 


The Caule which for the ſake of T ruth 


and Religion I think my ſelf oblig'd to de- 
fend againſt you, I preſume is no new Bu- 
ſineſs, no upſtart unpatronizd Notion, but 
as you ſeem to allow (tho' forty tor it) 


in quiet and peaceable Poſſeſſion: b pe 


ſo well eftabliſh'd in the Hearts of the 
People of this Nation, that any one of leſs 


Reputation than the Aut bur, Who had ſo- 
lemnly oppos'd it, would hardly have 
eſcap'd the Diſcouragement of Cenſure or 

Blame. I muſt own theſe Compariſons 
and Competitions are what J am not at all 
fond of. Dr. Clarke is for no Compariſons; 


there ſeems to me to be ſomething too ju- 


venile in ſuch an Enquiry and Diſputation, 
is. whether Sacraments. or Moral Actions 


are better: But howeyer, ſince the Author 
thinks it proper to lead on in this way, we 


are bound to ſubmit to his Judgment, and 
to follow him; believing at the fame time, 


that this Affair will happen like many o- 


der! in 2 wherein 192 that are 1 
| A. © 


421 


of Compariſons and Competitions, very oft 
en come off with the worſt, and have the 
Diſpleaſure to find their own Favourite (af 
ter the Merits of the Cauſe are heard) for- 
1 7 0 degraded. 

Be pleas'd cherefdre to meiner, that 
the Controverſy which we are engag d in is 
entirely of your own Choice and ſecking. 
If a Conceſſion, that there is a great deal of 
Moral Good even in the Uſe of Sacraments 
would have contented you, there ſhould 
have been no Diſpute ; but when you touch 
a Point that has been well weighed and ſet- 
tled already, which the Proteſtant Religion 
has ſo conſiderably found its account in, we 
ſhall not fear nor doubt of a good Deciſion, 
and hope to find it in the Mind and Will 
of God expounding and interpreting his 
own Scriptures. 1 would fall in with you bk 
as decently as I could about the original 
Cauſes and Occaſions of this extraordinary 
Treatiſe. As to which, I would beg leave „ 
with hearty Approbation and Applauſe, to 
take notice of what you fay at the bottom 
of P. 71. © It is very well known (lay you) 
* wr 4 good moral Man fignifies in common 
805 Bftimation; ſomething much below a ' Pons 
e and good Chriftian. © 4 
This Obfervation T think is very good 
aud judicious; it is a long time J beſieve 
ſince the Character of this good” moral Man 
ws become Yeu dark and Falpicious,: and 
41 1 far 


far from being of any * or Eſteem in 
the Chriſtian Life. L will venture to add, 
that even a pious and good Chriſtian, who 
neglects theſe Duties, not as the moral good 
Man does, out of Pride and Wilfulneſs, but 
only thro' Remiſneſs and too much Negli- 
gence, does deſerve Blame and Correption : 
But then I would hope that ſuch Men might 
be reclaim'd by ſetting before them the 
Mercies of God and the Endearments of a 
dying Saviour, without the Expence of any 
moral Duty, or the Effuſion of the leaſt 
Drop of Moral Virtue. 'There are alſo De- 
| iſts in the World (not ſo many, I hope, as 
they are ſometimes repreſented ; indeed I 
have always met with more Atheiſts and 
Deiſts in Pamphlets than in the Commerce 
of the World; but Deiſts there are) and 
theſe yon have an eye to. Theſe, you ſay, 
« Extol Morality in oppoſition to Faith, and 
« ſeem to think. have ſprung up from this 
& Diſpute,” as it has been manag'd againſt 
the Autinomians. I dare fay there are much 
more conſiderable Cauſes from whence De- 
iſm may be ſuppos'd to have ſprung; but 
let that paſs. I refer it to your ſecond 
Thoughts, whether theſe great Admirers 
of Morality will eyer probably be reclaim'd 
by a partial Preference given to poſitive In- 
ſtitutions, which even we who differ from 
them do not think at all agreeable to the 
| general Senle and Tenor of Scripture. | No! 
I ra- 


eee 


J rather believe their Hearts will be ſo hard- 


ened with this Management, that you will 
never after have any Chance to reclaim them 
in an ordinary Way. | 

But whoever they are, that either care- 
leſly omit, or wilfully negle&, or profanely 
and impioully deſpiſe and affront thoſe ſa- 
cred Myſteries, I ſhould think there are To- 


picks enough either to reform or confound 
them, without meddling: with this Subject. 


Pray do you, or any other worthy and 
learned Clergyman, begin when you pleaſe 
with theſe moral or immoral Men, who pre- 
ſumptuouſly negle& the Will of God, and 


the tender Injunctions of a dying Saviour; 
uſe all the flaming Rhetorick which ſo juſt 

and religious a Cauſe ought to inſpire you 
with; you ſhall have my hearty Approba- 


tion and Aſſiſtance too, if there be occaſion; 


but never contend for an idle Preference for 


that which God has not preferr d. Do you 
or any Man chaſtiſe the Neglectors of Pray- 


ers and Sacraments, as much as Archbiſhop | 


Tillotſon has done thoſe who neglect or make 
light of Morality; and in doing ſo, do not 


treat Moral Good any ways more injuriouſly 


than he has done politive Inſtitutions; may 
God give you as large and glorious Succeſs, 
and I do not queſtion but you will be equal- 
ly famous and applauded : But do not tear 
up by the Roots what he has ſo well planted 


and end Do not pal down what that 


famous 


k 4.4 

FO Maſter Builder has fo well contriv d 
and finiſh'd; do not hurt each others Foun- 

dations, Br ſpoil and deface thoſe fine Fa- 
Wir bricks which might vie with each other only 
1 WW Uſe, Beauty, and Magnificence. 
* I would next, if you pleaſe, beg leave to 
| Gblerve ſomething about yourWay and Man- 
1H ner of entring into this Controverly, L take 
113 it for granted you had a good and' pious De- 
f gn to reform, if poſſible, all Neglects of 
1198 religious Duties. This I preſume might be 
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4 1 antecedent to the Publication of the Cate- 
11 chiſm; however you had a form'd and fix d 
1 Deſign to exalt the poſitive part. Now I 


beg pardon if I appear troubleſome; but 1 
lj would refer it to your ſecond Thoughts, 
5 | whether it would not have been better to 
1155 | have purſued your Deſign without mention- 
ing Dr. Clarke at all. I am afraid you have 
; got ſome unhappy Notions of Inſtrimentality, 
1 or a raſh way of eſtimating ſome Cauſes to 
be adequate to certain Effects, which are 
not ſo. Tis natural and juſt to believe; that 
they who ſcandalouſly or careleſly negled 
Prayers and Sacraments, do ſo for want of 
Grace and Goodneſs, de fo from the Depra- 
. vity of their-own Hearts, their own carnal 
Will and Frailneſs, and the Inſtigation of 
the Devil, and not from any thing that was | 
ever done or faid by Dr. Clarke. Alas! all 
that he has ſaid amiſs in this Matter, by 
5 . own Account, is only ound in three 
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To 


poor Lines; and upon a nearer  Infpefion 


only in two Words; and that is the Word 
only and not to be compar'd. Is this the Man 
that is the Author of a Seq, and we, for- 
ſooth, are his Followers? p. 12. No, I think 
1 n rather your Follower, and humble 
Servant, in waiting upon you in your large 
Excurſions. Is this the Man that is the 
Original and Example of a reigning and 


ſpreading Profaneneſs? Sure ſo prodigious 
an Effect was never produc d from ſo ſlight 
and inſufficient a Cauſe! But if this be real- 


ly the Cale, I refer it, I ſay, to your ſecond 


Thoughts, whether many prudent and cha- 
ritable Reaſons ſhould not have induc'd you 
to have ſet forward by your ſelf in this Jour- 

ney, and as it were of your own Motion, 
without calling at, or diſturbing the Grave 


of Dr. Clarke. Dr. Clarke is no ways ſingular 


in that ſmall and little Matter which he has 
ſaid upon the Sacraments: I can bring you 
Archbiſhop 7i/ot/on and Dr. Scot, and twen- 
ty more, whole Writings abound with Mat- 


ter againſt that Cauſe which you was going 


to undertake. I am ſorry to ſee it, but 1 
cannot but obſerye that by this fort of Ma- 
nagement, you make many harſh things 
which you have occaſion to ſpeak in your 
Treatiſe, to ſeem to take their Riſe from a 


poor, innocent, curſory Expreſſion, and to 


glance much too hard at Dr. Clarke, as if he 
was the Author and Abettor of Profane- 
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oY and Impiety, which I dare ſay he was 


not. 
But let us enquire in the next place (if 
you pleaſe) whether theſe two poor tranſi- 
ent Words may be defended or not. Per- 
haps they were only a lip of his Pen, and 


the Doctor, if he had been alive, would not 


have ſtood upon their Defence. Perhaps 
they may be vindicated and juſtified as much 


as other People's Words, which are ſpoken 


upon the like Occaſions. The Words are 


theſe: © This, that is, the Sacrament of the 


« Lord's s Supper, and all other poſitive In- 


« ſtitutions, have the Nature only of Means 


to an End, and therefore they are never to 
be compar'd with Moral Virtues. Theſe 
are the dangerous Words which make the 


World ſo profane in their NegleQs of the 
Sacraments. 'The great Fault, it ſeems, is 
that Dr. Clarke has called them only Means. 


Sacraments, as to their Rank and Eſtima- 
tion in Religion, yet I muſt own I cannot 


ſee any Hurt or Falſhood in the Expreſſion. 


Your ſelf owns they are Means. If the 
Church ſays no more of this Sacrament, 


than that it is an outward and viſible Sen 


of an inward and ſpiritual Grace, given unto 
us as a Means whereby we receive the ſame : 


(In the Office alſo of Thankſgiving, by the 


Means of Grace, I ar this Sacrament, 
. amongſt 
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Why, really, tho' I ſhould be loth to med- 
dle in any Affair that only ſcems to leſſen the 
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N 
amongſt other Means, is intended.) If the 
Church (I fay) ſays they are Means, and no 
where, that I know of, that they are more 
than Means, why muſt 'Dr. Clarks be blam'd 
for ſaying they are only Means? and not you 
rather, for ſaying, that to call them Means to 
Virtue at all, is too low a Phraſe for them, 
and not very proper; as you do in p. 75. 
They are Means of a mix'd Nature, they 
have both ſomething poſitive and ſomething 


moral in them. Now I would readily grant 


you, that they have a great deal of Moral 
Good in them, as well as ſomething poſi- 


tive; (but, alas! Lam afraid that will never 


ſatisfy) yet ſtill, T ſay, they are only Means 
to greater Heights and Perfections than they 
themſelves are. 'Tho' they have a great deal 
of Moral Good in them, I do not ſee (T muſt 
own) why that yet is inconſiſtent with their 
being only Means. They are the Means of 


Grace; that is, ſure of higher and greater 


Grace than they themſelves, in the due and 
right uſe of them, are. And what can we 
mean or underſtand by this, but the great 


Moralities, the weightier Matters of the 


Law, the moſt noble Exerciſes and Exerti- 
ons of Truth, and Juſtice, and Love in a 
ſocial Life? You may, perhaps, reply, that 


Moral Good has the Nature of Religion of 


the End, and therefore is more than Means : 


1 anſwer, that in this Caſe, being ſo mix d 


: and circumſtantiated as it is, being of an 
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inferior and ſubordinate Nature to higher 
Grace, I would hope that the Expreſſion of 
only Means might paſs. You will know 
better what I mean, when I tell you here 
and afterwards, that T do think even prai- 
ſing and worſhipping God is inferior, in the 
Scale of Religion, to a direct and actual 
Imitation of his Moral Attributes; and 
therefore that even theſe high Duties may 
in ſome Senſe be conſider d only as Means to 
an End. However, if I fail in this Apo- 
logy,. I have the Satisfaction ſtill to know, 
that it is not my own Caule that I am 
pleading. That will ſtand upon the Sup- 
poſition of their being not ozly Means, but 
more than Means ; and allowing you as great 
a Share of Moral Good in them, as any one 
can reaſonably grant, or you expect. 
_ © Having faid as much as may be ſufficient 
in behalf of Dr. Clarke's calling the Sacra- 
ments ou) Means, I ſhall begin to enter 
into your Treatiſe, which, as I told you be- 
fore, and begg'd pardon for it, I wiſh'd had 
come into the World without taking any 
notice of the Doctor at all; but, however, 
it cannot be help'd now, and we that only 
mean to oppoſe your Opinion, muſt guard 
as well as we can againſt the Inconvenien- 
cies which may ariſe from this Accident. I 
perceive you have taken a good deal of Pains | 
in ſtating the Queſtion, and adjuſting your 
Matters in a ſcholaſtick way, for which 1 


hope 


[ 13 ] ; 
hope the World will be grateful; as to 
your Rules about uſing the Terms, I would 
willingly obſerve your Directions, but if I 
ſhould happen to miſtake, I deſire you 
would impute it to the Badneſs of my Ap- 
prehenſion, and not to any Difreſpect to 
ou. 
, I am ſenſible alſo that you have addreſs'd 5 
a great deal of what you ſay to common 
and ordinary Readers, only to prevent Mi- 
ſtakes, and cure groſs Ignorance, as that all 
Laws are Moral, and that by Moral Vir- 
tue we ſhould underſtand Chriſtian Moral 
Virtue, and that God's Commands muſt be 
 obeyd; and many other ſuch like Things 
there are, which I preſume you do not 
expect that any expreſs Notice ſhould be 
taken of. I find that even in the Porch 
and Entrance of your Book, you endeayour 
to help your Cauſe, by the Conſideration 
of Angels and Archangels, as if there were 
ſome Duties owing to them, which were 
_ vaſtly ſuperior to what we owe to our poor 
Neighbour. I muſt own I long to be with 
you upon that Topick, but I find you alſo 
are ſo fond of it, that we have it more ful- 


ly diſplay'd once or twice afterwards; there- 


fore I will have Patience at preſent, and if 
you pleaſe, begin to make my Remarks 
chiefly at your third Chapter; and theſe 
only few, but ſuch, I hope, as will reach 
the yery Soul of this Controyerly. 


You 


5 P 
You ſay, p. 13. believe it will at last 
« be found that the rer deu de, the fun- 
« damental Error in this whole Afair, has 
_« been the confounding External with So 
« tive.” This the mp#7y 49% ! No! it 
is none of our Teary g, J am afraid it 
is yourown Tp@re οç You are ſo very 
fond of this wonderful Diſcoyery, that you 
cannot forbear repeating it ſeveral times 
afterwards in different Expreſſions; as 
in p. 54. ©, All the Confuſion, as I am per- 
« ſaaded, that has perplex d this Article, 
has ariſen from the ſeparating the material 
« from the formal Part, and not conſidering 
both in one, as is commonly done in treating 
© of Moral Duties.“ We confound the ex- 
ternal with the poſitive? Tou are vaſtly 
too minute and narrow-ſoul'd in this A 
prehenſion; we ſpeak entirely in this Diſ- 
pute of a worthy Receiving ; we are ſo far 
from matching the nobleſt of our Moral 
Duties and Virtues with a meer external, 
that is, a falſe, wicked and unworthy Re- 
ceiving ; we are ſo far from matching our 
Moralities with ſuch a Receiving, that 
we think the moſt horrid” Wicked- 
neſſes and Depravations of human Nature 
fitter to be compar'd with it: We are ſo 
far from ſeparating the Material from the 


Formal Part, that we do think that re- 


ceiving after the beſt Manner that human 


Nature is capable of, is not comparable to 


ſome 


[75] 

ſome other Inſtances of Virtue and Duty. 
I do verily believe, that if you had well 
conſider'd what you ſaid, in this Competi- 
tion for Dignity and Preference, that you 
would not have thought it worth your 
while to argue or diſpute with any one of 
ſo unworthy a Sentiment, as ſhould have 
oppos'd his weightier Matters of the Law 
to a meer External. | 5 

I adyance to what you ty; H. 18, & The 

“ ſecond thing (ay you) which I under- 
« take to maintain, is, that there may be 
« as great Virtue, or greater, in obeying 
cc poſitive Precepts, as in obeying Moral 
c ones. This may be made appear divers 
«ways. If a poſitive Command be more 
& difficult, requiring greater degrees of 
60 e denial; If the Good intended by it 
* be of a more excellent Kind, or more 
diffuſive, or more laſting,” Vour firſt 
Anſwerer alſo very chearfully joins Iſſue 
with you in this Matter, and ſo do I. For 

| tho! I don't ſee that the difficulty of a 
Command always enhances the Value of 
Obedience; e. g. What is a more eaſy Duty 
than Love? Yet none more excellent. Yet 
ſince we muſt have Compariſons and Competi= 
tions, which (I told you) before, I am a 
little aſham d of, (they are entirely your 
own Choice) I own this is a very fair piece 
of Ground to diſpute upon, and the Offer 
0 the Terms is not to be refus'd. he 
ince 


e ͥͤ Ar GA Noi = $0 
. * ä " N , * * amn 


_” 1 
ſince you do not produce any thing at all 
under this Head, but what I will ſhew you 
by and by to be nothing to the Purpoſe, I 
muſt look for ſomething in your 71ſt Page, 
where you are treating about this Matter 
with your Anſwerer, and alſo endeayour to 
I produce ſome Materials of my own. If an 
: univerſal Obedience, a thorough Change of 
E Heart, and the parting with all Vices, be 
(as you ſay.) very hard and difficult 
Things; ſure theſe Difficulties belong more 
immediately to the Side of Moral Virtue. 
If (as your ſelf ſays) Men muſt be good 
before they come to receive a Sacrament, 
then the Difficulties of Preparation will be 
aſcrib'd to the Difficulties which attend the 
Attainment of Moral Virtue. Becauſe it 
is an hard Task to reform our Ways, to 
hate Evil, and do Good; Will you ſay this 
is a Difficulty which recommends the Ex- 
cellency of a Sacrament, and does not re- 
commend the Excellency of Moral Virtue ? 
Or that this is the Reaſon of the common 
Averſion Men have for the holy Communi- 
on? Meer Sophiſtry ! I did not think the 
Author would have troubled the World 
with ſuch Fallacies. 'The Reaſon of Mens 
Averſion, no doubt, for the Sacrament, for 
the moſt part, is Immorality ; but the Cauſe 
of that Immorality, is the Difficulty of at- 
taining Moral Virtue. Receiving the Sa- 
crament in its ſelf, is a calm and pleaſant 
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55 Thing, a ſweet . of God and 


© our ſelves, rather a 


than any hard Service; as many Thouſands 
of good and pious Chriſtians have, no 
doubt, to their inexpreſſible Comfort, very 
often found it. But the ſevere Conflicts and 


Struggles which Men find in themſelves to 


obſerve Truth and Juſtice in their Dealings 
with one another, and beſides the Dangers, 
Miſchiefs and Perſecutions which generally 


attend thoſe who are engag'd in any virtu- 


ous Undertaking or Enterprize, ſhew there 
is no Compariſon (none at all indeed) be- 
tween the Difficulties of performing ſuch 


rivilege and a Benefit, 


ſort of Duties, and the ſweet and calm De- 


lights of a worthy Reception. You ſay 


| ſomewhere, that poſitive Inſtitutions ſhould 


never be compar'd with negative Virtue, 


Why fo? If a Man ſuffer the loſs of every 
Thing, rather than violate Truth, or deny 
Chriſt, ſure this is a great Morality, and 


may well be compar'd with a worthy, Recei j= 


ving But much more, active, vigorous, 
and enterprizing Virtue, 

The great and glorious Defign of caſting 
off the Popiſh Yoke and Tyranny, ( ute 

theſe ſort of Undertakings do not belong 
to the Poſitive, but the Moral Side of the 
Queſtion) was an arduous and bloody Af- 
fair to many of thoſe who manag'd it; and 
in point of Diſtreſs, can never be compa rd 
with the ſweet and peaceful partakityg 0 of 4 
hes GC Sacra 
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| Sacrament i in theſe happy and quiet Ti imes. 
Ten thouſand Acts and Enter prizes of the 


ſame Nature might be mention d, even as 
many as there are of Heroick Virtue, which 
adorn the Hiſtory of the World. Tt he mi- 
FRO Dangers and Sufferings which uſual- 
accompany. ſuch, can never be eſtimated 
th ſame Thing as the Duty of 2-worthy 
Communicant, immediately attended with 
Comfort and Reputation „the Favour of 
God and Man. What ſhall I ſay of the 


Axes and Gibbets of Ty rants? Of the 


Horrors of an . ? Do they who 


pe reſerve their Integrity amidſt ſuch Tryals, 


as ſure a great many haye done) do they 
offer God as cheap and eaſy a Service as 
monthly or weekly Communicants? 1 
own I have been forc'd to go abroad for 
Matter to work upon under this Head; 
becauſe, as I ſaid before, I found none at 
home which I thought pertinent. I now 
therefore return to p. 19. To fortify your 
foreſaid Opinion, you bring in Abraham 


ſacrifiſing his only * a difficult Com- 


mand, a glorious Obedience, and a con- 
vincing Proof that the poſitive is, in our 
Eſtimation of Duties and Practice, to be 
preferr d before the Moral. But hear me, I 
Pray, with your uſual Patience and Can- 
When we are enquiring into the In- 
terpreration of the general Laws and Pre- 
2255 Wt the Old and N ew T eſtament, rela- 
ting 
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ting to the comparative Value of Moral and 
Pofethoe ; and are carefully conſidering the 
Limitations of the Subject, and Diſcoveries 
of the Mind and Will of God, internally 
contain'd in the Scripture itſelf, and exter- 
nally in the Nature of Things; inſtead of 

ſolving, do you hope to cut this difficult 
Knot at once, by barely telling us of Abra- 
Dams Caſe? Abrahant's was a ſpecial Caſe, 
and all ſpecial Caſes ſhould be confider d as 
ſuch; and to ſpeak freely, I cannot per- 
ceive "that this Example lays any Obligati- 
on but upon ſuch as may, if God pleaſes, _ 
be plac'd directly in the ſame Circumſtances 
that Abraham was. We may doubt of 
God's Will in general, and not readily 
know which Duties to prefer; but we can- 


0 not doubt, when he commands W 


immediate Reyelation. In that Caſe all 
_ Doubts, Difficulties, and even Regards to 
former general Injunctions, fall to the 
Ground; we are une of the Wil of God 
towards us in Particular, (and we muſt 
take Care to be very ſure of that) and then 
we have nothing to conſider of but a ready 
Obedience. God muſt be obey'd, and 
there's an End. But pray how does this 
affect us, who are diligently enquiring for 
the Preference which is due either to tlie 
Moral or Poſitive part in a written Reve- 
lation, and have nothing but the inward 
Senſe and Meaning of ſuch divine Writing 
02 ta 
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to direct our . e God * been 
pleas'd generally to give us the Reaſon of 
his Laws and Injunctions, both in the Old 
and New Teftament, But he did not ſo 
in Abraham's Caſe; therefore no Man, but 
whom God ſhould again put into the Cir- 
cumſtances of Abraham, ſhould refuſe to 
liſten to, and regard the Reaſons of Laws, 
ſo far as the Almighty is pleas'd to diſcoyer 
them; and to give a ſuitable Preference to 
ſuch or ſuch Commands and Injunctions. 
So the Caſe will ſtand: He is a proud and 
ſaucy Servant, who, if honourd with an 
expreſs Command, relating to his own, per- 
ſonal Conduct, as Abrabam was, expects to 
| know the Reaſon and Deſign of it; but not 
otherwiſe, The Scriptures indulge and en- 
courage us in the Uſe of this Liberty; they 
threaten and condemn us, if we do not 
make a ſagacious and diſcerning Uſe of it, 
and with Indignation ſend us to learn what 
it meaneth, I would hope there will be 
none concern'd in this Controverſy on either 
Side, but Men of ſuch A4braham-like Difſ- 
pPoſitions, that they would immediately 
obey God as Abraham did, in any ſuch like 
Inftance, if expreſly commanded by God, 
as Abraham was, whateyer their preſent No- 
tions are of Moral or Po ſitive. But then, 
as I faid before, we ſhould be very ſure that 
the Revelation is right and real; and the 
more pprehenifg e 0 a Deluſion, as it is 
| more 
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| 15 21 We | 
more improbable that God ſhould youchſaſe | 
a ſpecial Revelation to any of us in theſe 
late Times, than that he ſhould do it to 
the Father of the Faithful. This Caſe 
therefore is no Relief at all to us in our 
preſent Enquiry; nor any other ſuch ſpecial 
Caſes of Jonas, or Moſes, or the young Man 
in the Goſpel. Your ſelf ſays at the bot- 
tom of this ſame 19th Page, that what you 
had faid referr d to poſitive Inſtitutions and 
Commands in general, and not to Sacraments 
in particular; you would have faid to Ss 
_ expreſs and immediate Commands of God; 
and therefore nothing to the Purpoſe of the 
comparative Value of Moral and Inſtituted. 
But becauſe you was talking of poſitive in 
1 without any Connexion with, or 
Reference, I ſuppoſe, to the Matter in 
Hand; and your Anſwerer was talking of 
Sacraments. in Particular; the Affair of 
proud and . ſaucy - Servants, and proud and 
ſaucy Fellou-Servants came in. Indeed L 
was extremely ſorry for it, but much more 
to ſee it likely to continue ; for immediate 
ty. upon this, you proceed to give him new. 
Chaſtiſement. You ſay, © by all this he 
& ſeems to think, that God has no Right to 
« require an implicit or blind Reſignation, 
ne ( as he did in Abraham's Caſe; ) which if 
| eit be his Principle, as I am willing to Hofe | 
. « i js not, it is what he ought to repent 75 ; 
| £0 for it is not only proud and irreverent, but 
: : 18 * indeed 
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4 jadeed Birribly profane” A Man muff 
Took very apts afl ſach hypothetical 
Correction; if he clears himfelf never fo 
well, he will hardly get unpuniſh'd. What 
vill it now ayail this Anſwerer to plead, 

that ſuch is not his Principle, that he only 
contends, that God has not generally requi- 
red a blind and implicit Reſignation to his 
reyeal'd Will, eſpecially in the Matter of 
the Sacraments? © Upon my word, Sir, 
this is really beating your Fellow-ſeroants ; : 
and what is worle, giving them ſpiritual 
Correction at a venture, in order to ſatisfy 

carnal Reſentments. 
I I find the next Topick of Compariſon fol- 
lows upon this, viz. Of Benefit of an higher 
Kind, or more diffuſtoe ; but as I would al- 
ways endeavour to put fimilar Matters to- 
gether, I will yenture to delay this a little, 
and goon (5. 23. ) at preſent with SauPs Caſe, 
Sc. and then no more ſpecial Caſes, becauſe 
they will all have the like Weight and Effect 
upon this Cauſe, and that is none at all. 
Saul's Conduct was the Reverſe of Abrahams 8, 
but his Caſe the fame; and therefore I will 
not labour to explain it any further. Saul 
acted juſt as wrong in favour of our ſide of 
the Queſtion, as Abraham acted right in fa- 
your of yours. Saul was for Mercy, and his 
hypocritical Plea might be, that he believed 
and underſtobd that God did generally pre- 
1 fer Mercy: But his Crime was D. 9 


i of 

to a plain and expreſs Command. Suppoſe 
him at a loſs (like us) about the Preference 
of Duties; God interpoſes and relieves him 
from Perplexity, and honours him with a 
ſpecial Command. Is Saul, or any Man in 
ſuch a Caſe, to ſtand weighing the different 
Moment and Importance of moral and poſi- 
tiye Duties? No; immediate Obedience 
and Compliance with the divine Command 
is his Buſineſs. But, as I ſaid, this is no- 
thing to our weighing the different Impor- 
tance of theſe Matters. If any Man, in our 
Days, thinks that it is the Will of God that 
he Would prefer Mercy in moſt Caſes, he 
may ſafely do it; neither is he under any 
Obligation at all to kill King Agag, and 
deſtroy the Cattle, unleſs he has a lolemn 8 
and expreſs Commiſſion for it. 
_- Circumciſion follows next, which you b 
was bound upon the Jews by ſtronger Pe- 
nalties than many Moral Duties. I muſt 
own this Inſtance ſuits the Buſineſs in hand, 
and comes up to the Point very much: Up⸗ 
on the wilful and contemptuous Neglect of 
it, moſt dreadful and ſeyere Penalties are 
denounc'd : But then you know alſo, that 
the Jews, in their forty Years ſojourning, 
omitted it, without incurring the divine 
Diſp lealure. That is in favour of Mercy. 
Kod ſo much as the Chriſtian Diſpenfation 
exceeded the Few iſp in Goodneſs, Gentle- 
ele and merciful Indulgence, ſo Rach. is 
oft 
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loſt and gone off from the Side of poſitive 
Inſtitutions, and accrues to the Advantage 
and Pre-eminence of Moral Virtue and Duty. 
Do this in Remembrance of me, is a very 
different way of enjoining a Duty from the 
other, wherein it is ſaid, Do this, or ye 


Pall ſurely die, and be cut off from the Peo- 


fle. The one is deſign'd to work gently 
upon our Paſſions of Loye, Ingenuity, Gra- 


titude, Sc. the other is awful Force and 


Compulſion. I muſt own, I do not think 


they rightly underſtand the Chriſtian Reli- 


gion, do not know what Spirit | they are of, 


or ſhould be of, or indeed what they would 


be at, who enforce the Obſervation of a 


_ Chriſtian Sacrament, with all the dreadful 
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Laſtly, he gathering of Sticks on the 
« Fabbath Day, was Death by divine Appoint- 
« ment. i. e. This ſevere Penalty was in- 
Aided upon the firſt Offender; which has 


been wiſely imitated by Civil Governments 


to eſtabliſh the Laws which they enacted. 
Here is a wilful and preſumptuous Violation 


of a poſitive Duty! This indeed is ſome- 
thing like the wilful and preſumptuous 


Neglect of Sacraments, and ought to give 
Men ſuitable Apprehenſions of the divine 
Diſpleaſure, allowing for the different man- 


ner of Inſtitution. But this Severity was 
not always us'd to the People of the Fews, 
V e, 
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this' the whole Courſe of their Affairs; 
nay, they plainly perceiv'd at laſt, that in 
God's Intention, Mercy, that is, their Self- 
Preſervation, was above this ſabbatical part 
of Sacrifice, and accordingly did courageou- 
fly defend themſelves againſt their Enemies 
on the Sabbath-Day. Beſides, when Sab- 
baths come to be compar'd with Moral 
Things, God utterly hates and deſpiſes 
them, and every thing that belongs to their 
Obſervation. The New Moons and Sabbaths, 
the calling of Aſſemblies, ] cannot awa with ; 
it 1s Iniquity, even the „ e Meet in ng, Ke. 
IIa. A 

Lay, We have- an ample Deciſion Fr. our 
bleſſed Saviour on the merciful ſide ; Matt. 
xii. 7. which is more to our purpoſe than 
that of the gth and 13th, which you choſe 
to take notice of. Walking through Corn 
Fields on the Sabbath-Day, his Diſciples 
were hungry, and pluck'd and rubb'd the 
Ears. The Phariſees, who were vaſt Ad- 
vocates for the poſitive, charge them with 
Breach of Sabbath. Our Lord defends his 
Diſciples by the Example of David's eat- 
ing the Shew-bread, charges the Phariſees 
with not knowing the Meaning and prime 
Intention of theſe Things: If ye had known 
what this meaneth, I will have Mercy and not 
Sacrifice, ye would not bave onde mn d Ko 


Guiltle . So much for the Sabbath. 
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I cannot but obſerve again, bat 1 Figted 


z juſt now 1 it ſeems to me quite contrary 


to the Deſign of the Euchariſt, that Men 
ſhould. be driven and ſcourg'd to it with 
Threats and Terrors. The Advocates for 
inſtituted Religion muſt not talk here as 
if they were got upon Mount Ebal. D 
oft, as ye ſball drink it, in Remem- 


N me, Mild and mercifih and like 
the bleſſed Jeſus ! Not, if ye do not take 


the Sacrament every Day, or every Week, 
ye ſhall be damn'd, as ſome ſour Bigots 
8 have it, if they could eſtabliſh their 


own Comment. Men ſhould be ſweetly in- 


vited, comforted, and encourag d to come 


to this ſpiritual, Banquer; the ſerene and 


calm Delights and Satisfactions whereof, if 


rightly. underſtood, would be a ſufficient 


Inducement to them to do ſo. For my 
925 part, I am far from thinking the State 
of religions Affairs to be ſo deplorable as 
the Anthor would ſug peſo or that it is be- 
come neceſſary to apply deſperate Remedies. 
We ought rather ty viets God for the great 


Numbers both of pious Communicants, and 
of good and juſt Men, which are to be found 
in Tovn and Country; and to hope for the 


Concurrence of his Bleſſing and good Provi- 


dence for the Reformation of all, 


I now proceed to your ſecond Ground of 
Compariſon, vis. Benefit are an hig her kind, 
a 


ing, p. 21. In 
which 


| [#7 

| which: Caſe, 1 preſume, the Compariſon - 
will lie very much between the Advantages - 
of an active or contemplative Life. The 
Uſe of Sacraments I take to be (except the 
external eating the Bread, and drinking the 
Wine, which you know are of ſmall account) 
 Lfay; take the uſe of the Sacrament of the 
Lord's Supper to be a State of Contemplation. 
not think that I am going to underva- 
lue the Sacraments; you cannot think I 
would; and God knows I would not. I 
rather wiſh I had a Tongue and a Pen to 
exalt them to the higheſt Piech that mortal 
Imagination could reach: But then I will 
never exalt them above the Throne of God, 
which is gloriouſly and magnificentiy adorn⸗ 
ed with Moral Attributes: He is array'd with 
Goodneſs and Truth; Juſtice and Judgment 
are the Habitation of his Seat; he is ſet in 
the Throne that judgeth right. By Contem- 
Plation, I mean all mental Exerciſes, Prayer, 
Praiſe, Thankſgiving, Love, Repentance, 
Sc. But I never met with any Cafuiſt that 
preferr d Contemplation to Action, or the 
moſt pious and noble Thoughts to good 
Works, an idle ineffectual Faith, toa Faith 
working by Love. There is a-gteat deal of 
Morality in a Sacrament; (no doubt of it) 
and the Soul is carried as far aloft upon the 
Wings of Contemplation, when by that no- 
ble Form of our excellent Church it joins 
u Angels and Archanugels in Celebration of 
2161 WS... the 
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the Deity; as it can perhaps by any other 
Means of Grace in this State of Mortality: 
But then it muſt withal be remember d, 
that in the Scale of Duties, this high and 
ſublime State of Contemplation is inferior, and 
ought to give way to one Work of Mercy, 
when their Times and Seaſons are incompa- 
tiple. Suppole ſuch an Accident as that in 
the Goſpel, of the Samaritan's taking care 
of the hurt and wounded Man, or of any 
Man circumvented and oppreſs'd by. unjuſt 
Law-Suits, and ready to be {wallow'd up 
and devour'd by his mighty Oppreſſors; I 
lay, there is nothing more Godlike, nor any 
greater Duty in the World, than to inter- 
poſe vigorouſly and effectually i in his Relief. 
Nay, I will venture to imitate the Scrip- 
ture Stile ſo far as to ſay, that he ought to 
neglect and throw the Sacraments at his 
Heels, rather than be hinder'd by them in 
any ſuch like Caſe: And I think alſo that 
1 have Tully and Tillotſon on my ſide. Pray 
do not be ſurpriz'd at the Name of Tully ; 
he was an admirable Caſuiſt, and by the 
help of a little Accommodation might be 
brought to talk excellently well upon this 
| Supject. He talks ſomewhere, as I remem- 


ber, to this purpoſe: © If a Perſon was fo 
e raisd in Contemplation, that he was juſt 
ready to find out the Dimenſions of the 
„ Uniyerſe, the Number of the Stars, or 


4 any of the moſt valuable Secrets of Na- 
-S. tare, 
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a ture, and at the fame time an O. pportu- 

. nity was offer'd him of faving the Life 
e of one Man, he ought immediately to 
“ preak the Chain of his T houghts, forego 


« all his Diſcoveries, and to perform the 
«Debt and Duty which he owes to human 


Society.“ But this only by the by; and 


with Submiſſion to your Courteſy, whether 
you will admit it or no; tho' (by the way) 
I cannot but think There is a great Reſem- 
blance between this Sentiment and what we 


are taught by the Chriſtian Religion, as well 
as the Light of Nature. 


Buy every Circumſtance of the Creation, * 


appears that God defign'd to conſult the 
Good, Benefit, and Flappinbls of Mankind. 


When we look around us, we find ourſelyes 
encompaſs'd with infinite . = 
Love and merciful Deſign. Now what 
can we ſuppoſe ſhould be more expected of 
us, than that we ſhould /econd the Intention 


of our Maker, contribute to his general 
Ends; and by conſequence, as a main Ex- 


preſſion of our Duty to him, apply our 
ſelves above all things to the benefiting, 


helping, and doing good to Mankind? 
If I know any thing of the Chriſtian Re- 
ligion, it does entirely confirm and eſtabliſh 
this way of thinking. As to your Notion, 
that there are ſome ſort of Duties owing to 


Angels and Archangels, which are more 


conſiderable: than what we owe to Men, 
| this 
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this I take to be a meer Jeſt, and ſhall take 
an Opportunity to treat it accordingly be- 
fore I have done. The Scriptures, 1 am 
ſure, do always conſider Good done to Man, 
in Obedience to, and Imitation of God, as the 
higheſt and greateſt of Duties. But you will 
ſay, this is an üg resin, the ſecond 
Table before the firſt. I anſwer, there is 
not much in that; if it is the Will and 
Pleaſure of Almighty God to prefer theſe 
Duties, then they are guilty of a eines 
C 
fight againſt God. TT 15 5 „ 
Now if this be the Caſe, tho' we ought 
ſometimes to go up into the Mount as Mo- = 
fes did, and tho' we ſhould have ſo good a 
Taſte as to like and love it, and wiſh to 
continue in it, ſaying, it is good for us to be 
here; yet it is the Will of God that we 
' ſhould come down, and go through the Streets 
about our Buſineſs, as Chriſt did, doing good. 
Contemplation is not the thing; tis Buſineſs 
which is our Errand and Commiſſion in this 
World; Buſineſs chiefly here, and an happ 
and delicious Contemplation for eyer 0 
TED: - CNRS . | 5 
I cannot be ſure whether you will allow 
that I do Juſtice to your Method in this 
way of treating; I am ſure it is my Defire 
to do ſo. You firſt ſet forward a Compari- 
ſon between po ſetive Commands and moral; 
and then afterwards, under the Subject of 
rant Ba = 


My 


| Sacraments, treat the Matter over again 
much in the ſame way. I have taken Li- 


berty (for which indeed I ſhould have ask'd 
pardon before), to conſider theſe Matters 
under. one View, in which I aim'd at Per- 
ſpicuity and Brevity, and a quick Deciſion, 
The Inſtance. which you give of preaching 


the Goſpel, J preſume will be claim'd on the 
moral Side; the ſame I would believe of 


writing Books, or any other laudable Acti- 
yity either in civil or religious Affairs; 


readily making you at the lame time the 
obliging Conceſſion and Compliment, chat 
ferivere eft agere, 


The Poor ye have alway with you, but me 


ye have not always, is now, in ſome mea- 
ſure, revers d. The Sacraments (thanks be 
to God) we haye always with us; but an 
Opportunity of doing any great or ſeaſona - 
ble Act of Mercy or Charity, is not to be 
loft. I do cordially believe, that Almighty 
God would generally diſpenſe with what is 
dye to himſelf in the way of poſitive Inſti- 
tutions, when it interferes with any Duty 


or good Service which we might do to 


Chriſts Repreſentative, I mean our Brother 
in Diſtreſs ; But Mar, poſitiue Man will 
not be diſpens'd with: He will adhere to 
the Letter; and under pretence of Obedi- 
ence, will evade and defeat the true Will 
and Intention of his Creator. Mary's and 
Ane $ * has, a good Aſpect upon your 


Cauſe; : 
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Cauſe: I ſhall not go about to ſpoil any 


good Effect it may have upon it, any fur- 


ther than by obſerving, that tis likely here 
was not the ſame Diſtreſs and Neceſſity, as 

in plucking the Ears of Corn © on the 1 75 
bath- Day 

Advancing from peng to what you ſay 


upon the Uſe of the Sacraments compar'd 


with Moral Daties, I find the Compal ibn. | 
come thick and ſtrong, and turn'd quickly 


to a Deciſion in favour of the poſitive; as 
Tt l obſerves of the Stoical way of Diſputa- 
tion. Page 68. Whatever can be ſaid of 


« he Chriſtian Religion, as uſeful to Kings 


and States, and Human Society, the ſame 
may be ſail of the tus Chriſtian Sacraments. 
This Commendation is far-fetch'd-and pre- 
carious, ſince (tho it be an invidious Ob- 
ſervation) even irreligious Men may be good 
Friends to the Peace of, the State, as the 


Sadducees of old. Again; 4s the Sacra- 
« ments are Rites of covenanting with God, 
% are ſolemn Engagements to all manner of 
« Virtue, Means of Grace, (that is well) Ke. 
« 3n this View they exceed any two moral Du- 


4 ties that can be nam'd, &c. (This is hot 


and cloſe, and particular enough.) I name 


Duties, the Love of God and our Neigh- 


bour ; Virtues, Truth and Juſtice; Obriftian 
Graces, Faith and Repentance, againſt | 


them. It may be ſeaſonable to wedge in 
here a Remark which I defign'd-to make 


[ 33]. 


upon your contending for the Pre-eminence 


of Sacraments, . becauſe they are federal 


Rites, and proving them to be ſo; viz. that 


it is not eſſential to the Notion of federal 


Rites that they ſhould be repeated, or fre- 
quently ; which is what we all ſhould con- 
tend for upon right Principles, in behalf of 
the Holy Communion. 

Lou Proceed ; « All the pious and virtu- 
64 615 Diſpoſitions formed in the Mind by the 
** conſcientious Uſe of Sacraments, (you 
might add, and of all the other Means of 
Grace) will abide for ever.” That is, 


the Means will vaniſh, the End remain; 
the Scaffolding of Sacraments will be taken 
away, the Virtues and Graces built thereon 


will abide for ever. Judge what Advan- 
tage is got by this. If the Sacraments are 
more than Means (as you contend ) then 
lure they would not ceale after Death. 

I think theſe Matters go ſo well on our 
Side, that I need not follow you up with 


an Argument, ex abſurdo, thus, —If Sa- 


crarhents have that intrinſik Good and Excel- 
lence in them, that they ſhould be preferr'd 
to any Thing that is Moral; then it would 
follow, that we ſhould do nothing elſe but 
receive the Sacrament, ten, ſuppoſe, or 
twenty times a Day. A rare Trade ſor 
Maſs-Prieſts! But ſure that noble Reforma- 


tion which we have gain'd from the Papiſts, 


would be ne'er the better for it. All De- 
=_— E. potion! 


—— . 


votion! no Time to PraQtiſe! This would 
do indeed in Heaven, but is utterly impra- 
cticable in this State of Mortality; to which 
to conform, according to the Moral Scheme, 
is the height of our Duty, and the on ny 
Pleaſure of the Almighty. | 
There is one thing which you propoſe = 
P. 23. in behalf of poſitive Religion in ge- 
neral, which I ſhould haye pals'd over as 
a ſmall T oy or Curioſity, but that you 
complain, that no Reply has been hitherto 
« ſo much as attempted to it.” This juſtly 
recalls our Attention to the Paſſage, which 
ſtands ſo: © The violating one poſitive Pre- 
& cept firſt brought in Sin, and thereupon a 
Flood of Miſery into the World, which we 
het feel at this Day.” I anſwer, that in a 
State almoſt of Perfection, and only two 
Perſons being in the World, Moral Vir- 
tue had not near ſo much Compaſs, 
was little or nothing indeed, in Compari- 
ſon of what it is now in this State of Trouble 
and Confuſion, amidſt this Flood of Miſery 
which you ſpeak of. This might be the 
Reaſon why God was pleas'd to exerciſe the 
Obedience of our firſt Parents with a Pro- 
hibition. This Prohibition, *tis likely, 
might have continued only for a ſhort 
Time, and the Occaſion of it have been re- 
moy'd upon the Increaſe of Mankind. 
There was no Compariſon or Competition 
of Loans as there is now. Lafily, Had 
there 


© 209881] 
there been no Tranſgreſſion of that poſitive 
Precept, there had been no Chriſtian Sacra- 


ments in the World: Think of that Maſter 
Author of the Remarks. 


I now advance to your favourite Topick 
of Angels and Archangels, and all the Hea- 
venly Hoſt, which you have ſo pompouſſy 
| aifplay'l 3 in the ſeveral Parts of your Trea- 


tile, to ſtrengthen and ſupport the totter- 


ing Fabrick. I told you before, that I 


ſhould meet you with chearful Boldneſs in 
this fair Field of Philippi, which in all Pro- 
bability will be cover'd with the ghaſtly 
Ruins of many a fanciful Notion. You 
ay, p. 9. The Duties of Love and Reſpeth 


„ towards Angels ( when we ſhall come to 


© know them) have as much the Nature of 


« Moral Duties, and may be as juſily jo 

hid, as any Moral Duties we owe to one 
* another ; and are f as fix'd and unaltera- 
« ble Obligation. Indeed, they are in ſome 
« Reſpetts, of more. laſting Oblization than 


« any Moral or Natural Duties, ſuch as 


« Almſsiving, viſiting the Sick, relieving the 
©. Oppreſſed, Kc.” 

In the firſt Place, I beg © als to ask 
and demand what the Duties towards Angel; 
have to do with the Sacraments? How 


come they any ways to be Eſfential to 


them? Tis ſure you have ſo mix'd up this 


Notion with- that of the Euchariſt, Re od 


7 were part of it, or did really belong 
E 2 to 
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LOT. 4 
to it. Why, the Caſe I take to be this. 
Our Service has very beautifully introduc'd 
our Communicants joining in the Praiſes of 
God, and Celebration of the Deity, joining 
(I fay) with the whole Choir of Heaven, 
—＋ e de with Angels and Archangels, and 
all the heavenly Hoſt, &c. But ſure, if this 
beautiful Form had never been added to 
the Office (which excellent as it is, it is 
poſſible it might not, there being no Scri p- 
ture Authority for it) the Virtue and Ef- 
ficacy of a Sacrament would have been the 
very fame as it is, for all that. This I be- 
lieve is ſo plain, that I need not uſe the 
Suppoſition of any other Churches not ma- 
King uſe of the ſame Form, the Validity 
of whoſe Sacraments would ſure never be 
call'd in Queſtion for that. Next, I beg 
Leave to obſerve, that there is a wide Dif- 
ference between joining with Angels and 
Archangels in the Praiſes of the Deity, and 
the Conſideration of any Duties which we 
owe to them. Sure, the doing the former, 
does not any ways imply the latter; and if 
there are certain religious Duties which we 
owe to Angels and Archangels, we muſt 
look for the Ground and Obligation of them 
elſewhere. CT £1, 

I will now, with your Leave, take the 
Liberty to enquire more roundly about 
theſe Duties, or ſuppoſed Duties, which we 
owe to Angels, &c. And if there be any 
5 „ „ ſuch, 


i 


\ 
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ſuch, to ier whether they have any 
5 Weig ht or Moment in the Accompts of 

Religion, equal, or any ways comparable to 

the Duties which we owe to God, and our 

_ earthly Neighbours. The Scriptures take 

Notice of the Readineſs and Alacrity of the 

bleſſed Angels in doing the Will of God; they 
allo take frequent Notice of their Min- 
© Aries, Meſſages, and good Offices done to 

| us (unworthy as we are) by the Appoint- 

ment and Favour of God to us, So far 

they are Patterns of a right Obedience and 
Humility. But alas! though we have 
comfortable Reaſon to hope, that they have 

a great deal to do with us for our Good; yet 

I am afraid it will not appear that we have 

any Thing to do with them, All Traffick 
and Intercourſe with them on our Side, as 
to Addreſſes, Petitions, making Intereſt 
with them, or even paying them Acknow= * | 
ledgments, is cut off, and inhibited. Our 
Thanks and Praiſes for all theſe ſpiritual 
good Offices are turn d off from aue and i 
directed to God. | 
*Tis poſſible by this time you may begin i 
to take * Notice: how much your Notions 


fall in with one of the moſt ſpecious Errors 

of Popery, and (if I may be allow'd to 
the ſay it) how far mine agree with the pure 
ut | and chaſte Doctrine of the Church of Eng- 
we land. I wiſh this may prove the only In- 
any | Rance of too familiar Approach to the 


ich, OE . 


"Ta. 

Church of Rome. I am afraid your whole 
manner of exalting the ſ/acrifical Part above 
the Moral, will be thought to have too 
great a Tendency that way. Por my part, 
1 know you better, than to have any hard 
Thoughts at all of you; but if you conſi- 
der how jealous and ſuſpicious the Gentry of 
this Nation, and others, generally are of us 
in this Matter, (J do not blame their ho- 
neſt Zeal in this, but hope they will excuſe 
me, when I ſay, there is no Cauſe or 
Ground for it) you will pardon this Free- 
dom, and (if you judge right) will not 
like me the worſe for it. —But to return to 
t Duties to Angels. 

As they do friendly Offices to us, it — 
be allow'd that there is ſomething due to 
them, if we knew how to pay it, or to 
which of them. But their whole Nature 
and Condition is different, and disjoin'd 
from ours. All mutual Intercourſe and Ac- 
quaintance is cut off, by the high and ſo- 
vereign Will of God, and no doubt for 
great and wile Reaſons, and ſuch as very 
much concern us upon a religious Account. 
Therefore where the Party does not appear, 
or whole Exiſtence is not diſcoyer'd to us in 
ſuch a diſtin& and particular Manner, that 
we can conceive it Perſonally, there can be 
no Duty owing or ſubſiſting on our Sides. 
Duty of Love, Honour and Reſpect to 

5 is no Duty of this World, that 1 
| know. 


\ | : 


know of, except the Occaſion ſhould be ve- 


ry extraordinary. In cafe of an Appari- 
tion or Viſitation of an heavenly Gueſt, I 


ſuppoſe we need not be inſtructed before- 
hand to pay more Honour and Reſpe& to 


Michael, or Gabriel, than we would do to a 


Cripple. But ſuch Honours are not to be 


expected in theſe degenerate Times, Per- 


| haps they do oftner than we are aware of, 
vifſit our Minds, and ſhed ſome chearful and 


benign Influence upon them. And if An- 


gels and Archangels, then the Spirits of juſt 


Men may do this; but ſtill in ſuch a way, 


as not to give us Opportunity of paying 
thoſe Duties of Honour and Reſpect which 
you talk of. Who knows but I have had 

a Viſit from Tillotſon's gentle Shade, com- 


forting, and ſweetly firing up my Spirits 
to undertake this mighty Champion for the 
Poſitive? — But this is only Conjecture, tis 


what I cannot know, or be ſure of: In vain 
1 look about for his amiable Spirit; in vain 
I would pay him the higheſt of Civil Ha- 
nours, Which the moſt tenderly inflam'd | 
Fancy could deviſe. 


It appears then, that Duties to Angels, 


&c. are no Duties of this World: There is 
no Religion direct (as you call it) in them. 
All our Duty is already ſhar d between God 
and our Neighbour, and thele are ſome what 

too remote to bear the Relation of Neigh- 
ke. Chriſt has left other Re preſen- 


tati ves; 


74 

q 

i 

F 

= 14 
1 

— 

4 7 
mn 

bt. 
1 

4 Y 

| 
H 
5 


q 

1 
= 

4 


L , 
: G « 
$3; . 
* 
P # 
- { 


tatives; and the Conditions of Salvation 
are certain indiſpenſable Duties to be paid 
to our Brethren of this World. Page 69. 
Where you treat all this Affair over again, 
or rather repeat the pompous Diſplay, a- 
mongſt others, you weave this fine Com- 
mendation; In ſecular Duties, Secularity 
is apt to creep in tos much; and it is not 
very eaſy always, in the performing them, 
« to keep the Mind and Heart intent upon 
God, &c.” But I ſuppoſe in thoſe unſe- 

- cular Duties which you prefer, the Matter 
is quite otherwiſe. Here the great Duty 
of loving our Neighbour as our ſelves, is 
diſparag d, and even brought under Suſpi- 
cion of Impiety, becaule, forſooth, Se- 
“ cularity is apt to creep in; we muſt not 
perform ſecular Duties, for fear of Secula- 
rity. I thought the Performance of Duties 
in Obedience to God, had been a Means to 
keep Secularity out, and that the greater 
Degrees of ſuch Performance would have 
had a proportionable Effect; but it ſeems IL 
was miſtaken. Vou may ſay, that you 
ſpeak of Duties not done from Principle 

| and a Regard to God; but this is contrary 

do the Suppoſition; they would not then 

be Duties, but only like the opus operatum 
of the Sacrament. But perhaps you will 
lay theſe Duties to Angels, &c. are only to 
be learnd in this World, and to commence 

(as to Practice) in the next; and to help 

3 N this 


*« 


P 
this Eyaſion i in Caſe of Diſtreſs, that Salvo 
( when we hall come to know them”) was 
poſſibly clapp'd in. This muſt be ſubmit- 
ted to the Judicious, whether after ſuch a 
warm manner of contending for a Prefe- 
rence of theſe Duties to Almſgiving, viſiting 
the Sick, relieving the Oppreſſed, &c. ſuch 
an Evaſion ſhould be allow'd you. If it is 
allow'd you, then it ſeems theſe Duties to 
Angels, Sc. are not to be perform'd, but 
only learn'd Here, (a more eyanid ſort of 
Duty than the former) and that chiefly 
at the Sacraments. I never underſtood be- 
fore, that one Deſign of frequently recei- 
ving the holy Communion, was to learn 
Leſſons of Duties to Angels, &c. or in- 
deed, that there were any ſuch Leſſons to 
be learn'd in that religious Performance. 
This whole Matter ſcems to me to be a 
piece of empty Curioſity. - Of what Con- 
ſequence or Importance is it for us ſo ſtudi- 
ouſly to inform our ſelves how we {hall be-- 
have towards Angels? Sc. Our great Bufi- 
_ neſs is by doing all that we owe to God and 
our Neighbour, to ſave our Souls; which - 
if we are ſo happy and bleſſed of God as to | 
do, there is no fear that when we come in- 
to the other World, we ſhould; be at a loſs 
about Behaviour, chat we ſhould be un- 
skilful in the Ceremonial Part; or ſo awk- 
ward and feoliſh, as to pay thoſe Honours 
to ſimple * which are only due 
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to the higheſt Archangels. But if we 
| ſhonld, they are too generous to take Ad- 

vantage of our Miſtakes. They are too ge- 
nerous to take Advantage of this free and 
honeſt Liberty which we uſe in treating of 
this Subject; and I muſt own, if I ſay any 
thing amiſs upon it, which I hope I have 
not, or ſhall not, I mall be more afraid of 
poſitive Man, than of any Reſentments of 
Angels or Archangels. 
This To pick of Angels and Archangels, 
(as far as 11 have obſerv'd) is generally ve- 
ry Jejune as to any thing of great U ſe or 
Profit in the Chriſtian Life. It may be an 
Amuſement to curious and fanciful People, 
but of ſmall Importance in a Religion 
which is free from Superſtition. The Au- 
_ thor may try his Hand, and make a pretty 
ſort of Landskip of it, for any thing that 
I know; but I am afraid of little Force or 
Conſequence to the Matter now in Dif 
pute. 
I muſt own it is very natural for vain | 
Man to hanker and aſpire after the Hierar- 
chy, to claim Acquaintance with Angels 
and Archangels, and to make himſelf con- 
ſiderable by paying them any forts of De- 
voirs and Reſpects; but this is corrupt Na- 
ture. Pure Religion diſcountenances it; 
there are no Chriſtian Politicks which will 
Warrant us to > get aoquajoted with their par- 
_ ticular 


„„ 
ticular Characters, in order to help or ad- 
yance our Affairs by their Aſſiſtance. 
But the worſt of all is, that this is con- 


tended for to the Prejudice of thoſe Duties 


which we indiſpenſibly owe to our poor, 


fick, and unfortunate Neighbour: We af- 


fect to be ſo taken up with Angels and 
Archangels, that we muſt, forſooth, over- 
look and deſpiſe our beggarly Fellow-Crea- 
tures in this World, who are Chrilt's true 
Repreſentatives, and have a Right to our 
moſt vigorous Acts of Duty, by his moſt 
expreſs Command: In as much as ye have 
done it unto the leaſt of theſe my Brethren, ye 


have done it unto me. Sure there is ſome- 


thing in the Author's Inſtances which have 


led me into this way of Thinking? Yes; 


the brighteſt Inſtances of moral Duty and 


Virtue which he has afforded us, are Almſ 
giving, &c. Nothing to quicken, refreſh, or 


awaken the Mind of his Reader towards the 


Excellency of Moral Virtue, but Almſgiving. 
No Inftances of heroick Virtue exerted in 
all the Compaſs of a ſocial Life, but giving 
an Alms to a poor Man] But be it fo, I join 
Iſſue with you even in this; I refer it to 
your ſecond Thoughts, whether my Duty 
to my poor, ſick, and oppreſſed Neighbour, 


is not more material, is not ſet upon an 


higher Point of View in a Scripture Light, 
than any fort of Duties or Devoirs which 
I ought to pay to Angels? Sc. I refer it, 


F 2 | wWhe- 
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whether all our Fellow-Creatures about us 


have not a more direct Right to a ſocial 


Conſideration from us, than any Angels or 
Archangels whatſoever? Becauſe, forſooth, 


we hope tn converſe with them to Eternity, 


ſhall we forſake the Poſt of Duty which 
God has allotted us at preſent, or judge 
thoſe Offices mean and contemptible, which 
Chriſt has propos'd to us as glorious, and 


done unto his own Perſon ? Bleſſed Jeſu ! 


is my Duty to my poor and ſick Neighbour 


put in Competition, or nam'd in the ſame 
Day, with my Duty to Angels, &c. in theſe 


Times, in a Proteſtant Country, in a Diſ— 
pute between Proteſtants? Pardon my juſt 
Griet: I hope Occaſions will be remoy'd, 


and the Infection not ſuffer'd to ſpread. 


I ſhall only obſerve further upon this Sub- 
ject, that in the Uſe of the holy Communi- 
on according to that moſt admirable Form 
which our Church has provided for us, there 
is a great deal to animate and excite us to 
the Performance of ſocial Duties. The ho- 


ly Ordinance is made equally ſerviceable to 


promote our Duty.to God and Men. I 
would put you in mind alſo (for indeed you 
ſeem to want it) that the Entrance into 


this folemn Office, conſiſts of a noble Col- 


lection of Exhortations to diſtributive Cha- 
rity and Beneficence. I only mention one, 
becaule it ſeems to give a particular Light 


to the Subject, viz. To do good, and to diftri- 


baute 


1. 48] 


bute forget not, tor with ſuch Sacrifices 64. 


i well pleaſed. But in the whole, from be- 


ginning to end, there is not one Word or 


Intimation of Buties to Angels, &c. that 1 
can recollect or think of. 
I muſt own I think my ſelf more parti- 
cularly oblig'd to take Pains to extricate the 
Author out of theſe Miſtakes, becauſe I do 
firmly believe that my ſelf was the innocent 
Occaſion of his falling into ſome of them. 
About ſix Months ago, I preach'd a Sermon 
at St. Mary's in Cambridge, upon the Sub- 
ject of doing Juſtice to all Beings, from that 
of the Prophet, which much concerns this 
Subject; What doth the Lord require of thee, 
but to do juſtly, Kc. And I think I eſpy 
ſome Traces of that Diſcourſe in the Au- 
thor's Treatiſe. I may be miſtaken, there 
may be Vanity, there may be over-weening 
Concert in this Opinion: But let that pals; 
the Sermon it ſelf, and Memory of the Au- 
ditors, may help to clear that Matter. If 


it is as I ſuppoſe, the Author has done me 


a vaſt Honour, and is heartily welcome to 


any Aids that J could furniſh him with. 


Nay, I own he had a legal Right to them 
after ſuch a Publication; but then I hope it 
will be allow'd me, that L have an equal 


Right to interrupt and hinder him in a Miſ- 


application; I ought to proteſt againſt a 
wrong Concomitancy. I never defign'd in 


any thing that J ſaid, to prefer and exalt 
the 


am. 
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the. poſitive ſide of the Queſtion above the 
moral and merciful. Next to God, after a 
_ Conſideration of all other Beings that we 
can poſſibly be concern'd with, I entirely 
gave the Preference to the great Duty which 


we owe our Neighbour, Man; that indeed 


is an inexhauſtible Field of Duty. But I 
ask pardon for troubling the Reader with 
_ theſe Trifles, and haſten to other Matters 
which concern this Subject. on 
At p. 56. I find Differences riſe to ſuch 
an Height, and are carried on ſo warmly 
between you and your 7 (I don't 
indeed well know which is Reſpondent and 
which Opponent) that it is high time ſome 
Moderator ſhould interpoſe. You are as 
diſtant as Heaven and Earth, you have not 
common Patience with what each other 
ſays: Your Oppoſite (as you report him) 
 fays, Moral Virtues are in themſelves ac- 
ceptable to God And a holy, good, and juſt 
Being, cannot but approve the Man that is 
govern'd by them. They want nothing to make 
them acceptable, nor can any thing make them 
more acceptable than they are. They are al. 
ready Perfection, the exact Imitation of God 
himſelf, &c. You ſay, upon reading this Pa- 
ragraph, you knew not what to think of 


it, nor whether to call it Popery, or Qua- 


keriſin. I told you before, you are too im- 
patient; you confound what is ſaid of Vir- 
tue in the Abſtract, with the Failings and 
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Defects of Men; you will not ſeparate and 
diſtinguiſh what 1s bright and glorious in 
the Attributes of God, from the Faults and 
Blemiſhes of laps'd and ſinful Men. Sure, 
if you, or any Man, ever talk'd or writ 
about Moral Virtue in an abſtracted way, 
you could not avoid ſaying ſomething or 
other not very different from this. If there 
had been no Fall, and Mankind had only 
form'd themſelves upon the Imitation of the 
divine Attributes, this that you ſcornfully 
call 2yakeriſm and Popery, would have been 
the Language and Philoſophy of Paradile. 
Even now, laps'd as we are, and concluded 
under Sin, I do not ſee what ought to hin- 
der us of the Pleaſure and Benefit of ſuch 
Diſcourſe. What Impropriety is it ſtill to 
ſay, that Moral Virtue (abſtractedly con ſider d) 
wants nothing to make it acceptable? Pray 
what does the Moral Virtue of Angels (it I 
may call it ſo) want to make it acceptable? 
Sinful Men do want ſomething to make them 
acceptable, but that is by reaſon of their Fail- 
ings and Defects in Moral Virtue. The Er- 
ror of Quakeriſm, is a Pretence to actual Per- 
fection in their own Perſons, contrary ta 
that of the Apoſtle, If we ſay that we have 
no Sin, we deceive our ſelves, and the Truth 
is not in us, &c. Popery pretends to all that, 
and a great deal to ſpare; Supererogation, 
a Bank of Merit, and ſuch Stuff. But ſure 
we of the Church of England, may very * 
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be allow'd to look at the Beauties of Moral 
Virtue, when at the ſame time we are very 
well aware of the Failings and Defects of 
Men. You go on, change the Term; and 
very unfairly clap in human inſtead of moral 
Virtues; and then, forſooth, it is human 
Virtues are very ſhort and defective: I tell 
you, Men are ſhort and defeQive; but ſhort 
and defedtive cannot belong to any Virtue, 
quatenus Virtue. © They are no exadt Imita- 
tion of God, but very far from it“ 1 lay 


they are an exact Imitation of God, but 


Men fall ſhort of the Copy. © They want the 
„ all-prevailing Merits of Chriſt to make them 
acceptable“ They don't want the all- pre- 


vailing Merits of Chriſt to make them ac- 


ceptable, but Men want them for their Sins, 
that is, their Defects in Virtue. Cornelius 


« was a Man of exemplary Moral Virtues, a 


« juſt Man, and one that feared God, &c. and 
« yet he wanted li come to St. Peter in order 


«to be ſav'd.” Tis very true; the Buſineſs 


is ſoon done with the Terzyudya ; and if we 
could find you Cornelius's enow, you would 


ſoon make good Chriſtians of them. The 
12th Article ſays, Good Works cannot put 


away our Sins, (no; only the Merit and Sa- 
tisfaction of our Saviour Chriſt can do that:) 


Moral Virtue may ſtand its own Ground, 


but it cannot compenſate for Vice: So far 
the Article favours us, tho' we are conſider- 
ing theſe Things in a ſomewhat different 


Light 
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Lig ht from what it does) yet are they pleas 
ng and acceptable to God in Chriſt, 
Ky T paſs by many Things which it would be 
| endlels to talk of; but a fine Flower out of 
one of the Fathers ſalutes mine Eye; e 
“% Bread in the Euchariſt is the Medicine 9 71 
« Immortality, our Antidote that we ſhould 
not die,” &c. This is ſomething like cu- 
ring us of our Exiſtence, I am glad you 
don't trouble us with many of the Fathers 
upon this Occaſion; the Subject is too ſeri- 
ous. The Medicine f Immortality . / No, no; 
take my word for it, it is the Medicine of 
Sin. Our Antidote, that we ſhould not die ! 
It is our Antidote againft the Poiſon of Sin, 
which indeed would otherwiſe deſtroy us 
effectually. But as you lay (P. 60.) © 7 he 
« Ancients. are ſet light by, and Appeals are 
« often made to Scri ture 75 7 uch as know a 
« great deal leſs of the true 8 of Scripture 
« than the Ancients did.” I don't know that, 
as to ſome of them: I believe ſome of your 
Fathers are but weak Brothers, if the Truth 
was known. However, I do not differ with 
you, as to the Honour and Eſtimation of 
the Fathers in the main; I would only pre- 
vent ill Uſes which may be made of them; 
and if any one has hurt his Temper, and 
impair'd his Chriſtianity by the immoderate 
Ule of them, gently take him by-the Hand, 
6 and reduce him into the right way, © 
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„ 
The Objector asks, © Did our Saviour or 

&« his Apaſies ever treat Moral Virtue in this 
„Manner? 1 don't know; the beſt way 
for every one to ſatisfy himſelf, is to conſi- 
der the Beatitudes, the Sermon in the 
Mount in general, the Miracles, Acts, and 
Diſcourſes of our Lord, particularly that ſo- 

lemn one of the laſt Tribunal. © He inſtructs 

« us to call our ſelves unprofitable Servants.” 

The Reaſon why we ſhould do ſo, is not 
that we ſhould practiſe an affected Humili- 

ty, but becauſe we really are ſo: Our Good- 
neſs does not extend unto God; and tho 
we ſhould do all that we are commanded, 
{which is an unlikely Suppoſition) yet our 
Moral Virtue would not be profitable unto 
God; but he would approve of it for all 
that.“ Aud St. John ſays, the Blood of Je 
& ſus Chriſt cleanſeth us from all Sin; that 
6 is, from our Defects of Moral Virtue.” Sin 
1s nothing 5 but Defect of Moral Virtue. 
She Blood of Chriſt and his Merits, have a 
« proper Efficacy towards procuring "the Sal. 
vation of Men, and that nothing elſe has.” 
'That is, becauſe all Men are Sinners. We 
ſhall find our Account in good Works ſome 
way or other. If theſe few Anſwers are not 
done in a more careleſs manner, than what 
they are an Anſwer to, I hope I may be 

partly excus d; let us advance to the Merits 


RY the Cauſe. 
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I now proceed to a remarkable Chap- 


ter, the Contents whereof are, Objettions 


anſwer'd. Page 27. If we have any folemn 
Deciſions of the Old or New Teſtament 


in fayour of our Side of the Queſtion; if 


God by the Mouth of his Prophets, and 
Jeſus Chriſt, have declar'd in fayour of the 


Moral Part ; theſe muſt be conſider'd as 
trivial Objections againſt your Doctrine, 


and treated accordingly. I believe you have 
told us twenty times in your Treatiſe, that 
God is to be obey' d. Did you ever ſuppoſe 


that any Mortal would diſpute that with 


you? God is to be obey'd, and true Obedience 


is to pleaſe him in ſnewing Regard to ſuch 
Iaſtances of Duty as he does chictly require. 
What then? Is it Mercy or Sacrifice that he 


does chiefly value? After Jeſus Chriſt has 
laid, Go and learn what that meaneth, upon 
occaſion of his Diſciples plucking Bars off 


Corn upon the Sabbath-Day, are we ſtill at 


a loſs to know the Mind of God? 
„ Your Anſwerer had faid, © Poſs tive In- 
itutions, &c. are treated as meer Nothings, 

« as Things not requir'd at all, See how the 
« Prophets have treated the whole Moſaic 
* Diſpenſation, when compar'd with doing 
« juſtly, and loving Mercy, and walking hum 
« bly with God” To which you reply, The 
Gentleman is much miſtaken, if he imagines 
that this at all affett; the Queſtion, walking 
"ey with God, is walking in the way of 
1 his 


F 
his Ordinances, &c. (by which I ſappoſe you 
mean Sacrifices, Sabbaths, and ſuch like.) 

Was eyer ſuch a careleſs and ſupercilious 
Anſwer given to ſuch weighty Matter? 
Tur GENTLEMAN 18 VERY MUCH MISTAKEN, 

Sir, it is time to throw away our Pens, if 
we muſt be treated in this manner; and 
ſure we ſhould do it, if a Senſe of higher 
Duty and Obligation did not conſtrain us. 
| Did you ever hope to get rid of ſuch an Au- 
| thority, with ſuch a little ſuperficial An- 
{wer as that you have given? No; I will 

endeavour to make it ſtare you in the Face, 
| before I have done with it ; and, for my 
part, am very willing that the Fortune of 

the whole Cauſe ſhould be determined, if 

1 | you, or any of your poſitive Friends are able 

1 | dio give a true and ſatisfactory Anſwer to it, 
| 
| 
| 


The ſolemn Paſſage is in Mic. vi. 6, 7, 8. 

. TWherewith ſhall I come before the Lord, and 
bow my ſelf before the high God ? Shall I come 
before him with Burnt-offerings, with Calves 

of a Year old? Will the Lord be pleaſed with 

_ thouſauds of Rams, or with ten thouſands of 
Rivers of Oy? Shall T give my Fir fi- born for 


Fo my Tranſgreſſion, the Fruit of my Body for the 
| 1 Sin of my Soul? He bath ſhewed thee, O Man, 
1 what is good; and what doth the Lord require 
1 of thee, but 'to do juſtly, and to love Mercy, 
i aud to walk humbly with. thy God? You lay 
1 | God muſt be obey'd; he has requir'd Sacri- 
1 Ages and Oblations; (if there be any Diffe- 
1 a * rence 


rence between Sacrifices and Sacraments, it 
and Oblations as required, he offers more 
and Magnificence ; but theſe are rejected 


humble walking with God, are preferr'd. The 


Gentleman is mi taken; by humble walking with 
God, is meant walking with him in the way of 


very thing which is preferr d to them. This 


and as the inferior Part too. You ſay, by- 


0 appear in this Inſtance: The Man wWho here 


ple: He offers his Sacrifice as worthily as 
115 Man Can be e d to do, who is de- 


Ta} 


is againſt you). This Man, offers Sacrifices 
than is requir'd, even the greateſt Exceſs 
upon. Compariſon, and * uſtice, Mercy, and 


Prophet taketh away the firſt that he may 
eſtabliſh the ſecond; he degrades Sacrifices, 
and prefers Moralities ; But you ſay, the 


his Ordinances, that is, Sacrifices, not 84 
lities. So it ſeems the Prophet talks in a 
moſt tedious and unintelligible Circle. Sa- 
crifices are meant and rejected in the firſt. 
Member relating to the poſitive Side; and 
then are meant again by what 1s claim'd on 
the moral Side, and put in Company with 
Juſtice, and Mercy; they are meant by that 


is very fine , 
You ſay FR « God lighted Sacrifices 
« 40 part only of Obedience.” Yes, he did ſo; 


pocritically fer form d. That does not at all 
comes to bow himſelf before the maſt high 


God, appears 0 do it from the moſt cordial 
Diſp poſition, and the moſt religious Princi- 


fecti ve 
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fective in Juſtice and Mercy; which was the 
only Cauſe that he was rejected, and the 
Occaſion of this great Deciſſon in favour of 
Moral Duties. My Notion of walking hum- 
bly with God (as it is here circumſtantiated) 
is, that it is obeying him in the humble 
Duties of Juſtice and Mercy, in Oppoſition 
to the proud and pompous Duties of Sacri- 
fice. If it is fo, then what you ſay, p. 53. 
is ill grounded. © The worthy receiving of the 
& holy Sacrament is an Exerciſe of Humility, 
« fach as the Pride of meer Moral Virtue is a 
« Stranger to.” You ſee it is natural to re- 
tort this odious Imputation. Whether they 
who ſtrictly obſerve poſitive Inſtitutions, 
may not be liable to it, themſclyes ought 
to take heed; but we are ſure that it has 
nothing to do with Moral Virtue, becauſe 
it is only a Lack and Defect of it. 
Man has been generally very ready and 
willing to give God Sacrifice enough, and 
more than enough, if that would ſatisfy 
him; but the Almighty has renounc d it 
upon Compariſon, and given the honoura- 
ble Preference to Moral Virtues. I obſerve 
farther, that the very offering, offering in 
the humbleſt manner, ſuch prodigiouſly coſt- 
Iy Sacrifices and Oblations, had a great deal 
of Moral Good in it, even to pleaſe and re- 


1 concile the Deity ; (which ſhews that an 


hypocritical Performance is not meant by 
the en of the Text) and yet even 
5 thus 


1.55 Þ 
thus fortified and accompanied, they are 
rejected in Compliment to other ſort of Mo- 
ral Duties and Virtues. The great Sacrifi- 
cal Man is turned out of Doors; the poor 
Moral Man, with his ſmall and humble Mite, 
is kindly accepted. And now methinks 1 
ſee ſome modern poſitive Man vying with 
his Predeceſſor in Micah ; Wherewith ſhall I 
come before the Lord, and bow my ſelf before 

_ the high God: Shall I come before him with 
Sacraments? Will the Lord be pleas'd with 
a thouſand Maſſes? a thouſand Mountains 
of Wax, or ten thouſand Rivers of Oil? No! 
he hath ſhew'd thee, O Man, O poſitive Man, 
what is good. And yet after God has hew'd 
it us ſo plainly, we muſt ſtill have this Mat- 
ter to diſpute with the Author. I obſerve 
here (what J deſign to talk with you more 
roundly about afterwards) that this Queſti- 
on which we are upon, has been generally 
diſputed upon againſt the Papiſts with great 
- Succeſs; not fo much againſt the Antinomi- 
aus as you pretend. 
Go into Popiſh Countries, and you will 
ſee nothing carrying on by Prieſts and Peo- 
ple, but the ritual and facrifical Part, and 
that they call heir Religion. Come back in- 
to England, and you will generally find Men 
ſtudious of Juſt and Right, Lovers of Works 
of Mercy and Benevolence, and this we call 
ours; not ſtrictly and properly, but in a 
carclels Way; for, indeed, we have as great 
"Dus 
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a Reg ard for all the inſtituted Pitts? a8 the 
Scri . 5 of the Old and N ew Teſtament 
teach us, and that is enough. 
$1 i. 11. 79 what Purpoſe is "the Multi- 
tude of Sacrifices unto me? &c. And yet. (lay 
you) theſe Things are e Ifewhere Tiled a ſweet 
ſavour unto the Lord; which is a Demonſtra- 
tion, that not the Sacrifices themſelves, but 
the bad Manner of preparing them, the evil 
Diſpoſitions defiling them, he Witkedneſ' that 
crep into them; theſe were what the Prophet's 
Cenſure was laid upon. I find you had rather 
ſtudy and invent Reaſons of your own, than 
ſo much as look at what immediately fol- 
lows. The evil Manner 0 . preparing them'! 
What Likelihood that People who ſhould 
provide very coſtly Sacrifices, ſhould eaſily 
ſuffer them to miſcarry by the Evil Manner 
of preparing them? No the Reaſon of this 
indignant Rejection immediately follows, 
Your Hands are full of Blood; waſh ye, make 
Je clean, put away the Boil of your Doings 
rom before mine Eyes, ceaſe to do Evil, learn 
to do well; ſeek Fudgment, relieve the Oppreſ- 
fed, judge the Fatherleſs, plead for the Wi- 
Come now and let 4s reaſon together, 
ſaith the Lord. The Almighty will deal 
with us upon theſe Terms, but without 
them he will hate, abhor, ſcorn; and deteſt 


: (he politive part. You reply, « The Pro- 


« phet, I preſume, had more Senſe and more 
« N than to treat any of God's Or dinan- 
| e 
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c ces with Contempt.” Why; this is much 


about as good an Anſwer as the Gentleman is 
miſtaken, But if the Prophet has really 


treated them with Contempt, then pray 
' what an odd Imputation do you bring him 


under? Let us ſee—79 what Purpoſe —who 


hath requir'd this—vain Oblations— Abomina= 
tion I cannot away with Iniquity Iwill not 
Hear. I am afraid God's Ordinances are real- 
ly treated with Contempt, and then how ſhall 
we come off with the Prophet, whoſe Senſe 


and Piety we have made ſo queſtionable ? 


But I will eaſe you of this Fear; it is Gop 
himſelf who, by the Mouth of his Prophet, 


does treat them with Contempt, But what 


follows is well urg'd again. Ts not obeying 
« God's Ordinances, whether Poſt ide or mo- 
« ral, Doing wELL?” Very well! But pray 
obſerve. The Prophet in the firſt Branch 
of his Diſcourſe, had faid, Bring no more 


' va Oblations: To which he oppoles in the 


ſecond, But learn to do well, Is this then 


to do poſitively well, or morally? Morally to 


be ſure, or elſe the Prophet would talk cir- 
cularly, and have as little Senſe as you in- 
danger him with the Imputation of having. 


But I muſt leave the Prophet to ſhift for 


himſelf, and fly to the Succour of my poor, 
much injur'd Tillotſon. 1 cannot bear to 
ſee him hardly treated two Pages hence, and 


not 1 like Lightning to his Aſſiſtance; 
=. % This, 
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* This, for the moſt part excellent Divine, 
< was not ſo accurate in his Notions of In- 
* ftrumentality ; and you would not, like him, 
* ſet a Negative againſt an Affirmative : This 
is an ed mere! that's an Otvuweyr ! 
* the Thought is bold, and probably in ſome 
© Meaſure ſhocking to many a ſerious Reader.“ 
What, not a Word about Archbiſhop Tillot- 
ſon, but by way of Correption? Was it not 
enough for him to be cruelly perſecuted all 
his Life, by what fort of Men we know 
very well, but he muſt alfo be ſlightly 
treated after Death by others, from whom 
he might realonably expect much better 
Uſage? This puts me in mind of Dr. Lup- 
ton's Exploit. The Archbiſhop had printed 
a Sermon about Hell- torments; Dr. L—— 
very unfairly and diſingenuouſly expoſes the 
way of Reaſoning and Conceſſions which 
the good Archbiſhop was pleaſed to make 
to thole he argu'd againſt, as his own Opi- 
uions . Enemies ſeize the Opportunity, Dr. 
Lupton is honourd, and the Archbiſhop. 
diſhonour'd, Let the Reader peruſe the 
two Sermons, the one of Hell-tor ments, the 
other of Mercy and not Sacrifice, and he will 
ſay they are moſt admirable Diſcourſes, and 
ſuch as neither Dr. Lupton, nor the Author, 
nor cer a poſitive Man of them all, can come 
up to. How indeed ſhould they? They 
are cramp'd in their Genius; they will not 
e regard 


[ 39 ] 
regard the Mind and Intention of the Dei- 
ty in Religious Matters, which ſhines out 
as bright as the Sun at Noon-Day ; they 
want that noble Benevolence and God- 
like Diſpoſition of Soul, which made Arch- 
biſhop Tillotſon that burning and ſhining 
Light which he was. Let Dr. Lupton, and 
the Author, pick out two or three Paſſages, 
and intreat them deſpitefully, and then 
the Sermons muſt appear to be very bad 
Performances to thoſe who enquire no fur- 
ther after them. 

You fay ſomewhere this Dodrine was 
preach'd againſt * Antinomians, Solifidians, 
(add Myugeletonians, if you pleaſe) with 
good Succeſs; but Matters have ſince taken a 
«wrong Turn- If I know any Thing, or 
have any Skill in theſe Matters, it was chief- 
ly or for the moſt part againſt Papiſts, and 
thoſe that are for approaching towards 
them: Tis a falſe Alarm that you have 
given the World about a Turn I know of 
no wrong Turn, but that which I am ſorry 
your ſelf has taken. What has been once 
well done, and upon right Principles, ſhould 
never be unſettled as long as the World en- 
dures. The Argument is ſtill as good and 
"uſeful as ever it was. There have always 
been, are, and I am afraid ever will be, 
Numbers deſtroying and ' betraying their 


own 1 Souls under this terrible Delaſion, that 
H 4: - e 


. 
God values the poſitive part of Religion 


more than the Moral. If there be any Na- 
tion in the World, wherein this noble Part, 


this Soul of all Religion, is more juſtly 


eſteem'd than in any other, I do in my 
Heart believe it is England ( bleſſed be God 
for it:) And the Man, the wonderful Man, 
who was ſo bleſs'd and highly fayour'd of 
God, as chiefly, or as much as any other, to 
accompliſh this, I do believe to have been 
Archbiſhop Tillotſon, though not without 
the Concurrence of many others, both be- 

fore, and chiefly about his 'Times. The 
noble Deciſion was honour'd and applauded 
by the principal Clergy, the moſt worthy 
and learned of the Laity, and it became as 
it were the eſtabliſh'd Religion of the Na- 
tion; and I hope it is, or will be, that of 
the whole World, more than that which is 
weakly and partially call'd the Catholick. 1 
do now remember in my Reading or Con- 
verſation, to have met with ſome of H—-'s 
Followers, and others, (who, though of 
the Church of England, and bound to the 
Government by ſolemn Oaths, have acted 
very indirectly in the late Times) who 
have grudg'd and cavill'd, and peck d at 


this Doctrine: But of eminent Clergymen, 


true to the Principles of the Church of 
England, Lovers of their King and Coun- 


try, cordial Adyocates for the Reformation, 
not 


not any till now unfortunately the Author, 
But we do ftill perſuade our ſelves of better 
Things from you; and that you will not 
treat ſo contemptuouſly thoſe who (you 
lay) cry up Morality. Is an Archbiſhop, 
and the Glory of Archbiſhops, who juſti- 


/ ty'd the ways of God to Men, who in the 
” moſt ſolemn manner inſtructed the Nation 
what true Religion was, and ſhew'd us her 


Brightneſs, to be treated like a pitiful 


Stickler for, or empty cryer up of Morality ? 


If you ask what is my Deſign in all this? 
Sure my Deſign is great, and my Purpoſe 
very ſtrong and particular. It is not un- 
like that of Julius's letting up the Statue 
of C. Marius in the Capitol, that if you 
continue to ſet Religion afloat as you do, 


People may have whom to look upon, 
and know what i they are to truſt 


to. 
I will at preſent give no particular An- 
ſwer to the ſeveral Exceptions which you 


take, and that out of Deference and Re- 


ſpe& to the Author's great Name. But if 
I am further call'd upon by you to do it, I 
cannot then avoid it. And I hope allo you 
will think this Law reaſonable, as to many 


other Things, which I may poſlibly paſs 
over, as thinking them weak, whereas you 


may have a different Opinion of them. I 


will proceed no farther at preſent upon zhis 


Head 
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Head of Objecbions. It is a fair Field, wheres 
in we may poſſibly meet again : The Rea- 
fon of my Conduct at preſent, is my Belief 
that your ſuppoled great Strength muſt lie 
in ſome other Part; and my Deſire and 
Readineſs to try it beg ver I can poſſi- 
. bly meet with it. I ſhall therefore now 
more particularly anſwer all the magnifi- 
cent Things you have ſaid to exalt the Sa- 
craments aboye Moral Virtue; and will at 
the ſame Time obviate all that you may 
or can ſay upon that Head, by laying two 
or three Obſervations in your Way. 
© Firſt, Conſider the Words of Chriſt, 7; Fey 
that are whole need not a Phyſician, but they 
that are Sick - I came not to call the Rig hte- 
ous, but Sinners to Repentance. A Medi- 
cine is a very valuable and deſirable Thing 
to ſick People, but in Rank, Order, and 
Degree of Eſtimation, is not comparable to 
Health. And this is juſt our Caſe, Sacra- 
ments our Medicine, and all that belongs 
to their Performance, can never be com- 
par d to Rectitude of N ature, which is 
Moral Virtue. They are Remedies for our 
Sins, which are Defects of Moral Virtue; 
but tis neither proper to compare them 
with Moral Virtue, nor poſſible to give 
them the Preference. You may ſay, perhaps, 
that all Mankind being Sinners, ought A 
value their * above all Things; I 
* 


[ 63 ] 
Anſwer, 'That in the general Shipwrack of 
Sin and Milery, the original Idea's of 
Things are not loſt and extinct. We have 
ſtill ſo good a Notion of the Attributes of 
God, that we may from thence know very 
very well, what Moral Virtue is. 
Sccondly, Conſider, that to magnify and 
exalt your Subject, ( which is nothing but 
what is natural, when People are reloly'd to | 
carry it in Competition: ) Conſider, I fay, Þ} 
that you take in a great Quantity of Moral 1 
and Religious Matter, which may be us'd | 
and exercisd without the Sacraments. = 
Whatever may be had without a Sacra- U 
ment, is not the peculiar Commendation of F 
that Sacrament; a great deal 1s aſerib'd to 
Faith, Repentance, Good-works, Sc. in 
order to Salvation, when the Notion of 
ttheſe is not at all join'd with the Sacrament. 
No Time or Place can hinder the Mind 
from approaching to God. 'The Town or 
Country, the Priſon, the Field, Naviga- oi 
tion, Trayel, Commerce, Controyerly, Sc, > 
may all be conſiſtent with, and in man 0 
Caſes ſubſervient to an Intercourſe between 
the Mind and the Deity. Pardon me, if I 
cannot conſider you but as a greedy ſelfiſh 
Man (I mean only in Relation to this Sub- 
ject) that would include and ingroſs every 
Thing within his own Circle. You lay 
Farms Hands upon err Thing which may 


poſſi- 
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poſſibly accompany a worthy Reception, as 
if it was appropriated to that Reception. 
This exalting a Sacrament, and making it 
all in all, is only a Modern Spirit. I appeal, 
whether greater Things are not ſaid in 
Scripture of Faith, Repentance, and good 
Works, as diſtinct from, and no ways ſup- 
pos'd to accompany any Sacrament, than 
there are upon the Sacrament its ſelf. And 
now it may be Time to take ſome Revenge 
for your ſuppoſing your Adverſaries meant 
only the External. You are ſo far from 
palming the external A& upon us, that if 
we ſhould think it worth while to take ſuf- 
ficient Pains, we need leave you nothing 
_ elſe but the external Act to comfort your 
ſelf with, and make the moſt of. Away 
we run with Faith, Hope and Charity, 
Repentance, good Works, preaching the 
Goſpel, Prayers, Praiſes, and Thankſgi- 
vings: Not to mention our other vaſt 
Stock of Moral Wealth, Truth and Juſtice, 
and Fidelity, Patience, Meekneſs and Hu- 
mility (low perhaps in the Eſteem of po- 
ſitiye Men, but) in the Sight of God of 
great Price. 

Thirdly, Conſider the different Notions 
of Sacraments, and chuſe which of them 


you will ſtick to. If they are federal-Rites, 


then let them be us'd like federal Rites, 
upon which Foot I preſume you do not 
con- 


THT 


eontend for Frequency of * them. If 


the Lord's Supper is to be us'd only as an 
Act of Religion, the chief Aim whereof 
is a pious Commemoration, then I ſuppoſe 
you will abate a great deal of what you 


have 1aid of it upon other Accounts. 1 


know 'of no Sect, or Set of Men (except 


the Quakers ) who have entirely laid aſide = 
the Uſe of Sacraments; but if a Frequen- 
cy of Receiving is the great Thing con- 


tended for, and this is what you quarrel 
with all the World about, ſure you muſt in 
a great Meaſure lay aſide the Notion of fe- 


deral Rites. Frequent Renewals of Cove- 


nant muſt imply frequent Breaches, conſi- 
derable Lapſes into great Sin and Wicked- 


neſſes to the end of our Days, which I am 


afraid will more prejudice our Salvation, 


than Receiving will promote it, and which 


it is not at all for the Honour of Chriſtia- 
nity to ſuppoſe. At this rate we ſhall be re- 


puted Covenant- Breakers, both in Principle 


and Practice. Beſides, I muſt tell you, that if 
you conſider the Euchariſt as a federal Rite; 
next to Faithfulneſs in performing, you 
will find the external Ad to be a very con- 
ſiderable Thing, and eſſential to the Action 
which we are about. Now, I ſay, if you 


will be pleas'd to conſider theſe three 


Things, and to make me ſuitable Allow- 
ances for them, I Thall not fear to o anſ wer 


| any 


any 'Thing that you hang faid, or can ſay 
about. the Sacraments, in Relation. to the 
Point wherein we differ. 5 
Page 47. After having allow'd . "this the 
ro Sacraments really are Means to Moral 
and Chriſtian Virtue; you ſay, there is alſc 
a ſupernatural Vi irthe and Efficacy . deriv d 
from Above upon the worthy Receiver. | The 
Spirit of God works invifibly, Xe. This Ef- 
ficacy, I ſuppoſe, relates es to Pardon, 
that our Bodies are made clean by his Body, 
and our Souls waſhed through his moſt precious 
Blood. And then this great and valuable 
Efficacy, as I ſaid before, is to purge away 
Sin, that is, the Defect of Moral Virtue ; 
or ele, to produce Virtues and Graces anew 
in us, or in higher Degrees; that is, to 
make us more holy, juſt and good, than 
we were before. And what is this but Moral 
Virtue? The Spirit of God works: invi ſi 5 
not only ſure 15 the Sacrament, but 
the Minds of good Men, in all the © 
courſes of Life, puts into their Minds good 
Deſires, and brings the ſame to op Ef- 
fect: The Holy Ghoſt, in working out our 
own Salyation, works i in us, and with us, 
to will and to do of his good Pleaſure, on 
a Thouſand other Occaſions, beſides that of 
Receiving the Holy Sacrament. But you 
have a large Eye, and would villingly let 
TOs pals by he ft 1 7 
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Os 53. © It is the Badge of our Profeſ® 
6c « fon. whereby we profeſs Chriſt Pere Men, 
and eminently diſtinguiſh our ſelves from 
« Jews, Mahometans, and Pagans.” But 
fill we muſt remember, that Love, as it 
may be exercis'd without, and beyond the 
Time of a Sacrament, belongs to the Moral 


Side of the Queſtion, and fo of the reſt. But 


there are two eſpecially which I can never 
leave you in quiet Poſſeſſion of, and which 


having once got out of your Hands, I ſhall | 
be more caſy; and theſe are Faith and Re- 


fentance. Believe and Repent, were the two 


great Conditions by which Men were admit- 
ted to Chriſt, and the Hopes of Salvation, 


as long as he himſelf convers d upon Earth. 
As great and greater Things are ſaid of their 
5 Rificacy and Inſtrumentality, than of theſe 


of the Sacraments. Without Faith it is 
impoſſible to pleaſe God; it is able to re- 


move Mountains; by it we are Juſtify'd ; 
and the Jutt ſhall live by Faith. Repen- 
tance is of equal Importance to it, and equal- 


ly neceſſary to Salvation. T hefe were the 
two Cardinal Hinges of Religion before the 
Coming of Chrift, were fo while he conti- 


nued upon Farth, and are ſo ſtill ſince he is 


gone into Heaven. The Buſineſs and Ex- 


erciſe of thele is not limited and 'confin'd to 


the Opportunity of a Sacrament (God forbid 


it ſhould.) If we muſt have comparative 
1 2 Values, 
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Valucs, pray keep your Provinces diſtinct; 


do not crowd every thing into a Sacrament. 


If you would form any great Commendation 
* the Euchariſt, let it be peculiar; inſiſt 
the tender Injundtion, not to call it 


£1 | 1442's of a dying Saviour; you cannot 


have a nobler Topick : But do not compare 
and ſet the Sacrament againſt every Virtue 
and Duty whatſoever; and then at the long 
run make it the very ſame thing with that 


Virtue and Duty. No! all Virtues and 


Duties which may be worthily us'd and 
exercis d, in order to Salvation, without 


being join'd with, and accompanying a Sa- 


crament, muſt be exempted out of the pe- 


culiar Commendation of that Sacrament. 


And I am afraid, if the yaſt Pile of Mat- 
ters Which you have heap'd up, were all 
fairly reclaimd in a logical way, you 


9 7 have little elſe left to cover your 
Nakedneſs with, but the poor formal Part. 
This comes of running into Extremes. 


There are two Texts which you quote, 


5 Except we eat the Fleſh of the Son of Man, 


and drink his Blood, we have no Life in us, 


John vi. 53. and the other, The Blood of 
Feſus Chriſt clean ſeth f us from all Sin, 1 John 
1, 7. which contain the moſt important of 


all Truths, and ſeem at firſt Sight to favour 
you, but do not: Becauſe this great Truth 


not 


A 


: 6 


1 
cc 
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not at all meant in either Place, as will ea- 


fily appear in conſulting them. 


Page 71. You ſay, © There is, I am a- 
ce fraid, but too much Reaſon to ſu ſped, that 


this ie, up Moral Virtues in Oppoſition 

&« to the Uſe of Sucraments, is nothing but an 
« artful Fetch, among many others, to recon- 

cc 


A 


Obedience, and to make as eaſy a Compo 


uncharitable, Hand over Head way of at- 


tacking, is juſt the very Picture and Pat- 


tern of ſome of your Fathers; who if they 
can but bring their Adverſaries under the 


_ Suſpicion and Imputation of great Impiety, 


neyer trouble their Heads about the Juſtice 


of the Charge, nor their Hearts with Re- 


morſe for injur'd Innocence. 


Page 76. © Any deſign d, profe d Con- 


d c tempt of theſe ſerious and important Du- 


& ties, may be as bad, or worſe, than a Con- 


« tempt of the Duties of "Ping Ti able, 


_& becauſe it will be great Profaneneſs, &c.” 
It will indeed, but a deſign'd and profeſs d 
Contempt of Truth and Juſtice, would 
make a Man a Devil, ip/o facto. 


Page 83. They therefore that pretend 
to be Advocates for Morality, in Oppoſition 


22 Mens rk to a lame and partial 


tion as they can with Almighty God, giving 
him a part for the whole.” This raſh, 


to inflituted Religion, are really betraying 
3 4,” This is very hard. You your ſelf 
1 8 
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promote 2 Compariſon and Competition 
for Preference, and then are. angry that 
there ſhould be any. In vain would you 
tie up our Hands with that brow-beating, 
to us Heart-mifgiving Imputation, that we 
are betraying it; but we know better: Ad- 
vocates for Moral Virtue are not ſo eaſily 
ſhaken; God has not given them the Spi- 
Fit. of Fear, but of Love, and of a Ju 
Mind. ae d 

The laſt, "and moſt melancholy Word 
that I meet with, Page 84. is, that both Re- 
ligion and Morality may go together. Alas! 
It ſeems then they are diſtinet Things: 
Some Inſtances of Morality are ſo far from 
being pure and undefiled Religion, that they 
are not Religion at all: This is the very 
Cant of Roman-Catholick Countries, where- 
in the Monks are calld Religious, and every 
Thing that belongs to the Performance of | 
Rites and Ceremonies, is call'd. Religion; but 
the beſt and nobleſt Inſtances of Moral Vir- 
tue have nothing to do with it. \Your very 
Stile is infected; but L will never deſpair 

of your Recovery. 

1 8muſt own I have been all along 10 jea- 
lous of a Preference, that I have neglected 
my. Advantages of proving againſt a Com- 
pariſon. But now I ſee them more and 
more. I believe all wiſe and judicious Men 
will fo far agree with Dr. Clarke in the oo 
10 0 


TT ry on 
of his Term, not to be compar'd, as to think 
that it is no ways fit, or proper, or edify- 
Ing to make ſuch Compariſons; but mach 
more agree with him againſt a Competition 
for Preference; that they are not compara- 
ble, not fit to be nam'd together, have no 
Sight nor Chance for it. I ſhall be very 
glad if Matters would ſtop here; if not, 1 
am ready to go on. I am a great Lover of 
Peace upon honourable Terms; an unwor- 
thy Advocate for Truth and Juſtice: 

And, 3 e 


SIR, 


Dur Humble Servant, 


Trinity College, 
Apr. 24. 1730. 


— 


n 


— 


— — — cans 


* 


— 


—— —U 


